
Chapter 4 

 

The Third Test 

 
The third test that we must apply to the Old Testament Apocrypha is seeing whether the 

Israelites around Jesus’ time regarded them as being a part of their Sacred Scriptures. This test 

has some importance because of the fact that in Romans 9:4, God inspired the Apostle Paul to 

say: “who are Israelites, to whom pertain the adoption, the glory, the covenants, the giving of 

the law, the service of God, and the promises.”  
Here we see that God gave His written Law, promises and the various covenants found 

in the Old and New Testaments originally to the people of Israel. 

In Romans 3:2-3, God shows that He appointed the Jews as the custodians of His 

Scriptures: “Much in every way! Chiefly because to them were committed the oracles of God. 

For what if some did not believe? Will their unbelief make the faithfulness of God without 

effect?”  
Even though many Jews did not have saving faith and frequently disobeyed Him, He 

put His Scriptures into their care. 

The two main pieces of evidence which show that most Palestinian Jews in Christ’s 

time did not regard the Old Testament Apocrypha as totally inspired by God and a part of His 

Scriptures are: 

 

1. the words of the Jewish historian Josephus. 

2. the Council of Jewish religious leaders meeting at Jamnia in A.D. 90 rejected the authority 

of these books also. 

 

Josephus 
 

Josephus was a Jewish historian who lived between A.D. 37 to A.D. 100. In his writing 

“Against Apion”, he wrote: “For we have not an innumerable multitude of books among us, 

disagreeing from and contradicting one another (as the Greeks have), but only twenty-two books, which 

contain the records of all past times; which are justly believed to be divine; and of them five belong to 

Moses, which contain his laws and the traditions of the origin of mankind till his death. This interval of 

time was little short of three thousand years; but as to the time from the death of Moses till the reign of 

Artaxerxes, king of Persia, who reigned after Xerxes, the prophets, who were after Moses, wrote down 

what was done in their times in thirteen books. The remaining four books contain hymns to God, and 

precepts for the conduct of human life. It is true, our history hath been written since Artaxerxes very 

particularly, but hath not been esteemed of the like authority with the former by our forefathers, because 

there hath not been an exact succession of prophets since that time; and how firmly we have given credit 

to those books of our own nation, is evident by what we do; for during so many ages as have already 

passed, no one has been so bold as either to add anything to them, to take anything from them; or to 

make any change in them but it becomes natural to all Jews, immediately and from their very birth, to 

esteem those books to contain divine doctrines, and to persist in them, and, if occasion be, willingly to die 

for them. For it is no new thing for our captives, many of them in number, and frequently in time, to be 



seen to endure racks and deaths of all kinds upon the theatres, that they may not be obliged to say one 

word against our laws and the records that contain them…” 
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Note that Josephus here makes a number of points. Firstly, he argues that there is no 

discrepancy among or contradiction between any of the Books of the Sacred Scriptures of the 

Israelites. In Palestine, the Israelites would not have accepted the Apocryphal writings as 

Scripture if the Apocrypha contradicted their accepted Books of Sacred Scripture. 

Secondly, Josephus said that the Jews believed that all of the writers of the Old 

Testament Scriptures were prophets of God. Since 1 Maccabees 9:27 infers that God-inspired 

prophets did not write this Apocryphal writing, it is highly unlikely that the Jews would have 

accepted this writing as infallible Sacred Scripture. 1 Maccabees 9:27 says: “Thus there was 

great distress in Israel, such as had not been since the time that prophets ceased to appear 

among them.” 

Thirdly, Josephus says that the Israelite Old Testament Scriptures number twenty two. 

These possibly were set out in the form of the Books of Genesis, Exodus, Leviticus, Numbers, 

Deuteronomy, Job, Psalms, Proverbs, Ecclesiastes, Joshua, Judges and Ruth combined, 1 and 2 

Samuel combined, 1 and 2 Kings combined, 1 and 2 Chronicles combined, Ezra and Nehemiah 

combined, Esther, Isaiah, Jeremiah and Lamentations combined, Ezekiel, Daniel, the twelve 

minor prophets combined and Song of Solomon. 

Fourthly, Josephus says that from the time of the Persian king Artaxerxes to Josephus’ 

time, Jewish history had been recorded. Here Josephus is referring to some of the Old 

Testament Apocrypha. But note that he states that such historical writings are not inspired by 

God because they were not written by prophets of God. In fact, 1 Maccabees 9:27 quoted 

previously and 2 Maccabees 15:38 – both parts of the Apocrypha – tend to confirm what 

Josephus says here. 

Fifthly, Josephus reveals that the Jews honoured their God-given Scriptures so much 

that they were fanatical to ensure that no-one added, subtracted or altered even one of these 

verses of Scripture. 

 

Limitations of this test 
 

We cannot use this test alone. This is because: 

 

1. The Palestinian Jews at the time of Christ differed in some ways among themselves in their 

attitudes to the Old Testament Scriptures. The Pharisees believed that all of the Old 

Testament as we have it today excluding the Old Testament Apocrypha, were God-inspired 

Scriptures. But the Sadducees taught that the first five books of the Old Testament were 

God’s primary written authority. 

2. The Jewish leaders at the Council of Jamnia in A.D. 90 not only rejected the Old Testament 

Apocrypha. They also rejected all the Books of the New Testament. 

3. God has not authorised Jewish and Christian leaders to decide which books are a part of 

His written Word. These leaders can only ever at maximum confirm what God has already 

chosen. In Isaiah 55:11, God declares: “So shall My word be that goes forth from My 
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mouth; it shall not return to Me void, but it shall accomplish what I please, and it shall 

prosper in the thing for which I sent it.”  
 

This third test is like the fourth test. Both of them have limitations. But when they 

combine with the first and second tests, they provide a good basis by which we can judge if a 

religious writing can be accepted as a Book of God’s Sacred Scripture. 
 


